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Can we think together because we love each other?

J. Krishnamurti

Saanen, 29 July 1979



THINKING TOGETHER

The speaker would like to talk over with you a question which perhaps
might be of vital interest. Perhaps. Why is it—this is a question mark,
not asking the cause—why is it that two people are not able to think
together? They think together when they are frightened. When there is
some kind of physical catastrophe, they forget their personal prejudices,
judgements, hopes, their own problems, and face it together. If there
is some impending danger, they again come together in their thought,
in their feelings. You must have noticed this. Why is it that when
we do not have catastrophes, physical dangers, or something similar
threatening us, we are not able to come together and think together?
If two people like, or have great affection for each other or love each
other, then is there a possibility of thinking together?

Can we spend a little time on this question? Perhaps this will
help us to understand the confusion and the misery of our daily life.
Because we have not been able, so far, in all these discussions and
talks, actually to meet together. Is it that we do not love each other?

Very often, in various ways, some have tried to bring people
together around a belief, around a person, around an ideal, around a
concept. You must have noticed this. But each person translates the
concepts, the ideals, the authority according to his own inclination.
Therefore the person, the authority, the principle does not bring them
together, as you have also seen. Why is this? In what manner does this
happen? I think that if we can think together, we can then investigate
more deeply into our personal lives, into our confusion, and face the
world with all its monstrosities, with its horrendous degeneration.
Then, perhaps we might investigate together how to bring about a
good society, a good way of living. Can we go into this? Can we think
together first?



Questioner (Q): Sir, could we look at the differences between shared
catastrophe and shared belief?

K: Could we go into catastrophes and beliefs. When there is a war we
are all together, unless you are a conscientious objector or a pacifist;
then you have a terrible time, you are shot or sent to prison. But
the vast ninety-nine per cent of people say, ‘Hurrah, lets all fight'. A
belief is much more subtle. You may believe in God or in Jesus, or
whatever, but each person translates that belief in his own way, in his
own pattern, according to his own experience. And so there is always
a division. Even if you follow somebody whose authority you accept,
there is division between people. You have seen this all over the world.

We are asking if it is possible to think together without
authority, without a belief, without a crisis. The world is in a crisis
anyhow, but putting that aside, can we, you and the speaker, think
together? By thinking together we mean to meet at the same point, at
the same level, with the same intensity. That is not possible if you hold
on to some belief; if you hold on to your own particular opinion, if you
have a certain experience, and say that it is much better than anything
else. Can we somehow put aside our personal beliefs, experiences,
judgements, points of view, and meet together?

Q: Doesn't it imply the same openness from both sides?

K: I wonder in what way you are using the word open, because that is
a rather diflicult word. I think I am open but I am really closed inside.
So can you and I put aside our particular points of view, our particular
opinions, our experiences?

The other day I met a man who said, “You will solve all these
problems if you are a vegetarian’. All your problems will be solved.
You could not convince him otherwise. He was absolutely hooked
on it, to use a modern word. Most of us are like that; if it is not



vegetarianism, it is bananas, or some other deep conclusion of our
own that we have come to for various reasons. Can we set all that aside
and meet together?

Q: Let us try.

K: Not try, do it! When you try you cannot do anything. I don't say that
I will try to climb the mountain, I climb the mountain. Is it possible
without any pressure, without any kind of persuasion, without any
reward or punishment, to say, ‘Look, let’s come together and think
about it’? Please! Because if we can, then rogether we can investigate
our own personal problems, our own personal lives. But if you hold
back, and others examine, you are not part of it. Can we do this?

Would it be possible to talk over together, together, whether it
is possible to bring about a good society? The intellectuals throughout
the world have given up that idea, saying that it is hopeless. Nobody
talks about a good society any more. They talk about existentialism,
new kinds of philosophy, or going back to the Bible, or new gods and
so on. As far as one knows, no one is concerned with bringing about a
good society in which we can live happily, without fear, without terror,
without all the horrible things that are going on in the world. Can
we do this? Not a good society in the future, that would be an ideal.
Then we would discuss endlessly which is the better ideal. Could we
investigate together whether human beings, you and others, can live a
good life, not in the future, but now?

This is very important because around us morally, physically,
intellectually there is disintegration. You must have observed this. Any
serious person, being concerned with all this, must ask not only himself
but others whether it is possible to lead a good life and therefore bring
about a good society.

Q: What does a good life or a good society mean?



K: You see, now you have already gone away. We will find out what
a good life is if we are able to think together. Right? If I define or
describe what a good life is, then you will disagree, and I will disagree,
or somebody else will disagree, or say, “That is not good enough, we
must add a little more to it’, and we shall be wandering off. That is
simple.

Q: Could we, sir, look at the obstacles to leading a good life?

K: We will come to that, sir. I wish I had not mentioned the good life
or a good society. I am sorry!

Let’s leave that for the moment. Let’s ind out whether we
can think together. The speaker is not persuading you to think in any
particular direction, or coercing you, influencing you, stimulating you.
Then we could not think together. It is not thinking #bour God, what
is good, what is bad, whether it is possible to create a good society;
thinking about is not thinking together. Thinking about involves
opinions, evaluation: you might say one thing, and others will say
it is not quite like that, so there will be divergence of opinions and
points of view. Could you and I see the absolute necessity of a group
of people thinking together?

Q: Why don’t we see the urgent necessity of this?

K: Because we are not interested. Sir, look at it carefully. To think
about something brings divisions of opinion. If we think about God,
you will think your way, and I will think my way, and another will
think his way; and we shall be tearing at each other with our own
judgements, opinions, conclusions. But could we think together, not
about something, but see the necessity of thinking together? Am I
putting it all right? Or would you like to put it differently?



Q: Put it differently, please. Is it investigating together?

K: Before you investigate together you must think together. If you
and the speaker “loved” each other—loved in quotes—we would be
thinking together, wouldn’t we?

Q: The problem sir, is that we do not love each other.

K: Yes sir. Please, let us consider this. The speaker wants to think with
you. If I could think with you, the thinking is common, but if you
and I are thinking together about something, it is not common. This
is clear, isn’t it?

Q: This is clear. But is it possible to think without the object and the
subject?

K: Our friend asks if it is possible to think without the object and the
subject. That means can you think without those two. Of course you
can.

You are missing it. Do you see how difficult it is to be able to
feel the common necessity of being together, to act together? Won't
somebody help me?

Q: Sir, when you and I think together, it does not matter whose
thought it is. The thought comes first; it doesnt matter if it is my
thought, or your thought. Is that it?

K: Would you kindly learn! Learn what it means to think together.
Learn! We have discussed listening, the art of listening, the art of
seeing, the art of learning. And now we are going to learn together
about the art of thinking together. Could we do that; at least learn, not
object, not project? You do not know what it is to think together, so



we are having a class in a school, (Laughs) and the speaker happens to
be the teacher. He says, ‘Please, you have come here without knowing
what it means. You are going to learn because you are curious’. You
want to find out what the teacher has to say, so you say, ‘Please, I am
prepared to learn’. Are you?

Q: Yes.

K: Keep it at that very, very simple level. If | happened to be a professor
of biology, and you did not know anything about biology, you would
come fresh, curious, perhaps bored, but you would want to learn
because if you learn you will pass an exam, get a job, and so on. So you
are forced to listen. But here we are not forcing you, we are together
trying to find out what it means to think together—and the speaker,
unfortunately, is the professor, (Laughs) and you are the students. Are
we in that relationship? The professor is not authoritarian; he wants to
teach, and you are the students. You do not know but you are going
to learn. So let’s start from that. You do not know, so you cannot say,
‘What do you mean by that, what do you mean by this, is it so?’,
because you do not know the subject. So you are prepared to listen.
Are we in that position?

Q: Yes, please go on.

K: No, please don’t assume it, dont pretend, don't put on a mask. If
we are in that position then the professor says, ‘Do you know anything
about thinking?” There is western thinking and oriental thinking. The
world has been divided that way. The western thinking is conditioned
to pursue technology, and the eastern thinking does not know what
it is pursuing. In the east, mainly in India and spreading over Asia,
thinking has pursued a different direction, but the source of the river,
thinking, is the same, taking two branches. The professor says that



division is wrong, there is only thinking which is neither eastern nor
western. Are you learning? Is that clear?

You are western, and the speaker is neither eastern nor western.
That is very important. He belongs neither to the west nor to the east.
He is concerned only with the capacity and the energy and the vitality
of thinking. So he asks, ‘In what manner does your thinking differ
from another’s thinking? Even in the western world, your thinking
is apparently different from your fellow westerner’s thinking’. The
professor asks a question which you must answer: ‘How has this come
about?’

Let me put it differently. The western technology, western
outlook, western culture, western philosophy, western religion, is
based essentially on Greek origins. They are the originators of western
thought: democracy, analysis, science, philosophy, and so on. There is
no question, you do not have to doubt this. I am a professor, I know!
(Laughter) I am glad we can laugh. The Greeks said that measurement
is the beginning of technology. That is, thought is measurement. So
thought has become extraordinarily important because from the idea
of measurement all architecture, science, mathematics, the whole
technological development has come. Without measurement you
cannot do anything—build a bridge, build a submarine, and so on.

And the east has said, measurement is necessary but through
measurement you cannot find the immeasurable. They said that
although thought is necessary, it is bound by time—the past, the
present and the future—and that process of thinking will never find
that which is inexhaustible, immeasurable, timeless.

So these two movements have taken place in the world; and
the western movement is gradually conquering the world: technology,
measurement, precise thinking and so on. The professor asks in what
manner this division in the thinking between people has taken place.
[s it education? Is it that one group of people goes from public school
to college, to university and a good job, and therefore their thinking is



different from those who have not been educated so well, who labour?
There is the man who is educated to put himself into the business
world, and there is the man who is a scientist with technology. Is that
the origin of this division? If a man is educated to become a soldier, he
thinks entirely differently from one who has been educated to become
a priest; and the businessman is different from the scientist. Is this the
origin of the breaking up of thinking?

Is the reason that you and the professor cannot think together,
because we are all trained to think differently? The professor says,
‘Please, let us think together, not according to your way or my way or
the scientist’s way, but together’.

Q: That would imply that we all have to be re-educated in exactly the
same way.

K: No, sir. Suppose the professor has been educated in mathematics,
and you come along and say, let us think together. It does not mean I
drop my mathematics. I put it aside and see if I can think with you.
Thinking together does not mean uniformity.

Questioner interrupting: We want to have what you have if you have
it.

K: If you want to get what you think I have, then one has to be silent.
(Laughter) (Clapping) No, no! Please! Don’t clap! I am not being
clever. I mean if you want to learn something you have to be quiet. If
you want to learn how to play the violin you have to watch, you have
to follow the teacher, the violinist who says, put your finger there,
practise, and so on. But you are not doing that!

Thinking together does not imply conformity. Thinking
together does not mean that you put yourself aside and copy somebody.
We are learning. We are learning to find out how to think together,



which does not mean that we lose our nature, or whatever it is.

So, the professor says, ‘I will put aside my learning, all that I
have acquired, and you also put aside your learning, and let us meet’.
That is all he is saying. Can you do that?

Q: The problem, sir, is putting it aside.
K: All right. The problem is putting it aside.
Q: Could we possibly look at how we put it aside?

K: Yes. All right sir. You are a student, I am a professor, I have a right
to answer it. The question is: in what manner do you put aside your
particular way of thinking? First you must know your particular way
of thinking. Do you? Don’t you know your particular way of thinking?
That you are a follower of somebody, that you believe this, that you
think this is right, this is wrong, and this should be, my experience
tells me it is so. Are you aware of this fact? If you are aware, what
does that awareness of the fact mean? When you say you are aware
of the fact that you have your own particular opinion, what do you
mean by being aware of your opinion? Is that awareness a judgement
awareness? Is that awareness from your prejudice? Is it an awareness
in which you are judging with your personal opinion? Or are you just
being aware of it, not saying it is right, wrong, should be, must not be?
Just, ‘Yes, I have prejudice, I know I have prejudice’. That is all. Are
you in that position now? Do you know you have prejudices? Why
do you have these prejudices? Is it your family, your education, your
desire for security in a belief, in a point of view? Are you aware that
you have prejudices?

Q: Sir, most of our prejudices are unconscious.
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K: Yes sir, but I am making it conscious now. We are helping each
other to become conscious of our thinking which has produced these
prejudices. Are you aware of these prejudices, and that these prejudices
are keeping us apart?

These prejudices keeping us apart prevent our thinking
together. So can you, seeing the necessity of thinking together, say,
‘All right, I will not have prejudices’? Thinking together becomes all
important, not your prejudices; therefore you put prejudices aside.
Are you doing it?

Q: I think that a western audience cannot grasp this kind of love as
you can. One has to discover that through thinking together.

K: What is that, sir?

Q: Sir, he says he thinks the western mind is incapable of loving and
must think first before arriving at love. He says that you are able to
think together because you are able to love. He says that he is western,
therefore he cannot love but must think together first. That is a
prejudice.

K: Quite right. I said at the beginning there is only thinking, not
western thinking and eastern thinking. Western thinking has devoted
all its energy to technology, science, business; and the eastern mind
says, through thinking, measurement, you cannot come upon that
state which is immeasurable.

So we have come to the point that as long as we do not love
each other then thinking together is not possible. If I love you and
you are full of prejudices, however much I may offer my open hand
to you, you will reject it because you have your own importance, your
own knowledge, your own conditioning and you say, ‘Sorry’. That is
what is preventing us. But if we do not meet there, we cannot possibly
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create a good society. And the speaker says if we do not create a good
society we are going to destroy ourselves. It is going to destroy the
world if you have not this communication of love. That is all.

Now, after listening to all this, can you naturally put aside your
prejudice because thinking together is important? The greater puts
aside the lesser. Can you do it? Does your interest lie in bringing about
a good society, knowing that all the intellectual, religious, intellectual,
philosophical organisations, deny this?

Q: If we want to bring about a good society we have to understand
what you say, but I feel there is no understanding between us.

K: How can [ help you to understand what I am saying? It is very
simple if you listen. Look, let me put it this way. The speaker wants to
create a good society. I want to create a good society, and nobody will
listen to me. What am I to do? A good society is not some life in the
future. It must be a good society now because I am living in it. I want
to live peacefully, without danger, without terrorism, without being
kidnapped, without being bombed. And as I want to create a good
society now, [ ask if you will join me. To join me, the speaker says, put
aside your prejudices, your nationalities, your religion, your gurus,
your this and that, and let us come together. And apparently you do
not want to. That is the problem. This is not an insult: either you are
too old, or being young you are caught in something else, sex, drugs,
your own gurus, this or that. So you are not interested in creating a
good society.

Q: Krishnamurti, you are saying what we all feel. We want to create
a good society. You are saying we can only create a good society if we
think together. You are saying we can only think together if we have
love. The only kind of love we can get in order to think together is the
kind of love which most of humanity, particularly western humanity,
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had to spend ten, twenty, thirty years to get. We need time, and we
have not done that.

K: The gentleman says that the western world has to evolve, go through
a number of years and die to their own prejudices, that the western
world has to go through a great deal of evolution before it can come
to this. You are saying western man must be this, and this. So you are
saying you represent the western man. Are you the western man who
represents the whole of the west? Sir, if I may most respectfully point
out, can you drop that conclusion?

Let’s come back. Please lets talk over together in a friendly
spirit. As we said, neither the east nor the west knows what love is.
Do not say that the west does not know but the east knows. Both are
caught in this world. Both have to live in this world. Both have to live
on this earth, which is theirs. The earth is not west or east. Division
has taken place for various reasons, which we have all gone into. Can
we meet without all these conclusions that you are west and east and
that we must go through a certain evolutionary process? We know
that we do not love and therefore we cannot come together. Knowing
that we do not love, let’s find out why and whether it is possible to
love. It is only then you can create a good society. Without that it is
impossible.

Various people have postulated what a good society should be:
justice, equality and so on—always in the future. When you say what
a good society should be, it means in the future. The very word should
implies time. The speaker says that may be another illusion you are
caught in. Goodness born out of love can happen now, and from that
a good society can be born. Instead of holding to that, going into that,
we are dispersing our energies all the time. We do not stick to this one
thing.

So we come to the point: can we think together because we
love each other? That is all. Do you love anything? Your children, your
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husband, your girl, your boy, your wife, do you love them? Or is it
me always the first, and you the second? Where there is this division,
me first and you second, it will never produce a good society. A good
society can only come if you are good; which means you do not belong
to any category of religion, of knowledge, of conclusions. You say, ‘I
want to become a good man’. But you do not.

Please, do you understand now?

Q: Yes.

K: Will you do it?

If you observe, what have you learnt from all this? Is it the
treasure or hot air that you are going to carry away? Have you found
an imperishable jewel, and so you can go with it? Or are you are going
away with a lot of words?

What have you learnt? Have you learnt a lot of words, that the
east is east, and west is west, and what you believe is better than what
the speaker says? What have we learnt? Is there that flame, the flame
that lights the world, that lights our own life?

J. Krishnamurti in Saanen, Switzerland, 29 July 1979
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FOUNDATION REPORT

Dr Mary Rose Cadogan
We are very sorry to announce that Mary Cadogan died on 27th
September at the age of 86.

In August 1958, Mary, then living in Clapham, began to work
for Krishnamurti Writings Inc in London. KWInc was the California-
based group that published Krishnamurti’s earliest books in the USA
and had them translated into most European languages. In addition
to helping Doris Pratt with publications work, Mary organized
and supervised public meetings and discussions with Krishnamurti
in London, which led to ever greater contact as she assisted him
with correspondence and made his speaking, living and travelling
arrangements in Europe. She eventually took Doris’ place as European
representative.

In 1961, Mary actively helped set up the Saanen Gatherings
Committee in Switzerland to arrange Krishnamurti’s public talks
and meetings there with very large international audiences. These
gatherings became annual events, starting in a room in a hotel in
Saanen, then moving to a Buckminster Fuller designed geodesic dome
on the tiny Saanen military landing strip, and eventually to a very large,
steel-beam-arched tent on the local sports field. These gatherings took
place for 25 years until 1985 when Krishnamurti decided that future
gatherings in Europe would continue only at Brockwood Park, where
he had been having public talks and discussions since 1969. Mary
had worked closely with Dorothy Simmons, who became the first
Principal of the School, to find and purchase the beautiful property
where the buildings that would become the School are located.

In the mid-1960s, Krishnamurti decided to stop having
KWInc control his publishing and public speaking activities; he asked
Mary to arrange for a group to be formed in London to further the
work more internationally. This led to the creation of the Krishnamurti

15



Foundation Trust to handle the publishing and public-speaking work,
and the Brockwood Park Krishnamurti Educational Centre to govern
(as the School Governors) the newly-formed school in Hampshire.
In 1968, at Krishnamurti’s request, Mary became the first Secretary
of the board of trustees, guiding its activities and administering its
decisions. The first board had representatives from Belgium, USA,
France and England.

When similar Krishnamurti Foundations were formed in
Ojai, California and Chennai (then Madras) in India, and eventually
in Spain for Latin America, Krishnamurti asked that the Foundations
act as one foundation. Consequently, from 1977 onwards, the trustees
began having regular international meetings. Of course, Mary was a
key figure at these meetings, travelling to California, India and Spain,
and corresponding with the Secretaries of the other Foundations
regularly between meetings.

Following the separation from KWInc, Mary had opened an
office on Southend Road in Beckenham with two assistants. (Until
now, she had managed the work from her home.) From the office,
Mary corresponded with Krishnamurti, the other Foundations and K
Committees in Europe, Southeast Asia, Japan and Central and South
America. Mary had initiated the first English-language publication of
Krishnamurti’s works independent of KWInc, working with Gollancz
in London and Harper Collins in New York and San Francisco, and
then negotiated translations of the books in many languages. From
the Beckenham office, as well as handling worldwide correspondence,
Mary also directed the extensive sale and distribution of the books and
recordings.

During the “70s and early ‘80s, in parallel with her involvement
in the Foundation and School work, Mary had a successful career
writing about books read by children and teenagers, and producing
acclaimed biographical works about other popular authors of children’s
literature. She was honoured by Lancaster University with the degree
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of Doctor of Letters “for her outstanding contribution to the field of
British Children’s Literature”. She had previously received a Lifetime
Achievement Award from the Children’s Books History Society.

In 1987 when The Krishnamurti Centre opened at Brockwood,
the official Foundation office was moved to the Centre building. Mary
continued to assist with the operations of the Foundation from her
home in Beckenham, visiting Brockwood often. Only a few days
before her death she spoke most movingly at the School reunion of
her close association with Krishnamurti.

Earlyon, duringone ofher private moments with Krishnamurti,
Mary had expressed some dismay at all there was to do. During the
conversation, as Mary has recalled from time to time, he asked her,
“Why do you put a limit on what you can do?” This touched her deeply
and, indeed, she never did put a limit on what she undertook during
all her years of working for Krishnamurti, right up to the time of his
death in 1986, and even then continued to do so until her own death
in 2014.

With great affection and appreciation, we remember Mary’s
inspiring energy and commitment and the gracious attention and
humour she gave to all those fortunate enough to meet her.

Mrs Elsie Ridley
We are sorry to announce that Mrs Elsie Ridley, who managed the
Krishnamurti Information Centre in North Yorkshire for many years,
passed away on 29th April 2014. She was 100 years old.
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NEW RELEASES

The Ending of Time (revised and expanded
edition)

This autumn, Harper Collins has released a new
edition of The Ending of Time. In this expanded
edition two dialogues have been added to the
thirteen in the previous book. This complete edition

also contains, in an appendix, two later dialogues
entitled The Future of Humanity, which David
Bohm described in the foreword as both amplifying
and possibly serving as an introduction to those in The Ending of
Time.

The Flight of the Eagle (new UK edition)
From a new Foreword written by David Skitt:
‘In a way, Krishnamurti’s most pressing invitation (4
in The Flight of the Eagle is simply to make use
of what he sees as the inherent capacity of human
intelligence. The mental energy that drives that 7 O T, e
intelligence now gets largely wasted, he maintains,on | A(G] E
thinking based on the past, on the conflictual effects
of the stereotypes we apply to others and ourselves, on baffled anger
and the distorting prism of fear. Life, on the other hand constantly
requires a fresh look and a sense of ongoing discovery.’

One fthefivesints of the 20hcemury’ TV Magsie
J.KRISHNAMURTI

\

For new releases of DVDs and MP3 discs, please visit:

www.kfoundation.org.uk
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THE KRISHNAMURTI CENTRE

Theme Weekends and Study Retreats are for those who would like
to inquire together in an atmosphere of openness with like-minded
people. These events are for those who are acquainted with the
teachings as well as for those who are new to them. Video or audio
recordings of Krishnamurti’s talks are followed by dialogues among
the participants. These dialogues are usually found to be helpful in
deepening one’s understanding of day-to-day issues. Both events start
on Friday at lunchtime and end after lunch on the last day.

Programme for 2015

February, Friday 20* to Sunday 22"
Image making in relationships

March, Friday 20* to Wednesday 25
Attachment and freedom

March, Friday 27" to Sunday 29*
Friends of Brockwood Park Weekend

April, Thursday 9* to Monday 13
Dutch Theme Weekend

April, Friday 17* to Sunday 19
The root of self-centredness and fear

May, Friday 15* to Sunday 17
The need for security

May, Friday 22" to Sunday 24"
Friends of Brockwood Park Weekend
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June, Saturday 13
Introduction to Krishnamurti

June, Friday 19* to Sunday 21+
Living with what is

July, Friday 3 to Monday 6*
International Committees Meeting

July, Friday 10* to Wednesday 15%
Fragmentation and wholeness

August, Friday 14" to Wednesday 19*

The transformation of consciousness

September, Friday 18" to Sunday 20*
Ending of sorrow brings love and compassion

October, dates to be confirmed
Spanish Theme Weekend

October, Saturday 3+

Introduction to Krishnamurti

October, Friday 16* to Sunday 18*
The ending of conflict

November, dates to be confirmed
French Theme Weekend

November, Friday 13 to Wednesday 18"
The relationship of desire, will and love
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KRISHNAMURTI INTERNATIONAL COMMITTEES

ARGENTINA

AUSTRALIA

AUSTRIA

BELGIUM

Centro Informacion Krishnamurti

c/o Daniel Herschtal, Humboldt 2208 5A
1426, Ciudad, Buenos Aires

+54 11 4776 6532 / daniel@kfla.org / www.tkla.org
Krishnamurti Australia

Leon Horsnell

54 Michie Street

‘Wanniassa ACT. 2903

+61 (0)2 6231 6738 / Leonh@pcug.org.au
www.krishnamurtiaustralia.org

and

Gerald Reardon

PO Box 9115, Gold Coast MC, Queensland 9726
gerald.reardon@gmail.com
Krishnamurti-Forum D|A|CH

Klara & Bernd Hollstein, Zwerenberg 34
D-71560 Sulzbach, GERMANY

+49 (0)71 93911071

German e-mail: k-info@jkrishnamurti.de
English e-mail: k-committee@jkrishnamurti.de
www.jkrishnamurti.de

Krishnamurti Comité Belgi¢ vzw (Flemish)
Lieve Leemans, Sterrenregen 2 app 6
B-2540, Hove

lieve.leemans@gmail.com

0472/34 83 93

03/455 64 24

www.krishnamurti.be

Comite Belge Krishnamurti (French)

Mina Aloupi, 9 Normandylaan

B-1933, Sterrebeek

+32 (2) 782 05 88
krishnamurti.belgique@telenet.be
www.krishnamurti.be
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BRAZIL

BULGARIA

CANADA

CHINA

CZECH REPUBLIC

DENMARK

FINLAND

Instituicao Cultural Krishnamurti

Rua dos Andradas, 29 Sala 1007 RJ 20051-000
Rio de Janeiro / +55 (0)21 232 2646
www.krishnamurti.com.br

Centro Tiradentes

Rachel Fernandes, Rua Joao Batista Ramalho, 207,
MG, CEP 36325-000,

Tiradentes / +55 (32) 3355 1277
rachelrf@mgconecta.com.br

Philippe Philippov

Maestro Kanev 7, 1618 Sofia

or

154 Grotewinkellaan, 1853 Grimbergen, Belgium
+359 (0) 2 267 1627/ filip.filipov@abv.bg
Krishnamurti Information Centre of Montreal
PO Box 543, Station B, H3B 3K3, Montreal,
Quebec

+514 937 8869 / info@krishnamurtimontreal.org
www.krishnamurtimontreal.org

Krishnamurti Study Group of Beijing

J. K. Meditation Studio (KMS)

Sue Wang

Kang Wei

jkmeditationstudio@qq.com
www.jkrishnamurti.org.cn

Libor Simek

Jungmannova 906

66434 Kurim

simek.libor@gmail.com

Krishnamurti Komiteen

Henrik Petersen, Thorsgade 85, 1, Tv.
Copenhagen N, 2200

shp7772003@yahoo.dk / www.krishnamurti.dk
Krishnamurti Tiedotusyhdistys ry

c/o Sakari Lehtinen, Kapteeninkatu 5 D 48
00140 Helsinki

info@krishnamurti.fi / www.krishnamurti.fi
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FRANCE

GERMANY

GREECE

INDONESIA

IRELAND
(NORTHERN)

ISRAEL

ITALY

JORDAN

MALAYSIA

Association Culturelle Krishnamurti

7, rue du General Guilhem, 75011 Paris

+33 14021 3333 / ack@krishnamurti-france.org
www.krishnamurti-france.org
Krishnamurti-Forum D|A|CH

Klara & Bernd Hollstein, Zwerenberg 34
D-71560 Sulzbach

+49 71 9391 1071

German e-mail: k-info@jkrishnamurti.de
English e-mail: k-committee@jkrishnamurti.de
www.jkrishnamurti.de

Krishnamurti Library

Nikos Pilavios, Tim Filimonos 22, 115 21 Athens
+30 1 210 64 36681 / info@klibrary.gr
www.klibrary.gr

Krishnamurti Indonesia Committee

Nadpodo P Semadi, J1 Asem Dua no27

Cipete Selatan 12410, Jakarta

+62 21 766 7839 | www.krishnamurti.or.id
Krishnamurti Committee Ireland

Alastair Herron, 7 Rosetta Park, Belfast, BT6 0D]
+44 (0)2890 648387 / alastair@krishnamurti.me
Krishnamurti Committee Israel

Avraham Jacoby, Shear lashoov St No 3/14
Ramat Gan 52276

+972 0545608017 / jacobya@azrieli.com
http://communa.tapuz.co.il/krishnamurti
Krishnamurti Committee Italy

Olga Fedeli, Via Ai Prati 13, 28040 Lesa, Novara
+39 0322 7261 / fedeliolga@gmail.com
www.krishnamurti.it

Zafira Al-Labadi

PO Box 911182, Amman 11191, Jordan

+962 777 225590 / zafira.labadi@gmail.com
Committee Malaysia

Casey Tiew, HB-4-2, Lorong Kenari

11900 Sg. Ara, Penang

+60 4 644 8228 / caseytw@yahoo.com
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MAURITIUS

NEPAL

NETHERLANDS

NEW ZEALAND

NORWAY

POLAND

PORTUGAL

ROMANIA

SINGAPORE

SLOVENIA

Holistic Education Network

Devendra Nath Dowlut, 16 Av. Capucines

Quatre Bornes

Krishnamurti Study Centre Nepal

Arun Shrestha, Tushita Rest House

PO Box 3004, Kathmandu

+977 1 226 977 [ fort@mos.com.np

Stichting Krishnamurti Nederland

Peter Jonkers, Jan Gossaertlaan 11

3723 CM, Bilthoven

+31 30 229 0741 / hzz.pj@freeler.nl
www.krishnamurti.nl

Krishnamurti Association New Zealand

Jane Evans, 64 Ryburn Rd, RD4, Hamilton, 3284
kanzadmin@gmail.com /
www.krishnamurti-nz.org

Krishnamurti Committee Norway

Helge K Lovdal, Frantzebratveien 9, 0283 Oslo
+47 9 521 0366 / helge.lovdal@nho.no
Krishnamurti Committee Poland

Felix Gorski, Mieleckiego 7/2, 61-494 Poznan
+48 61 833 3782 / szczesnyg@tlen.pl

Nucleo Cultural Krishnamurti

Ivone Apolindrio & Jodo Quintas,

Rua Candido Oliveira, 75, 4° Trds, 4715-012 Braga
+351 965 477360 / 969 734650 / nucleok@sapo.pt
www.kfoundation.org/portugal/index
Krishnamurti Cultural Association

Mariana Straton

flight77_2000@yahoo.com

Krishnamurti Committee Singapore

Peter S K Awyong, 8 Anthony Road #01-01
Singapore 229957

+65 9186 9759
krishnamurti_singapore@yahoo.com.sg
Krishnamurti Committee Slovenia

Viktor Krasevec, Ziherlova ulica 39, 1000 Ljubjana
+386 1 281 10 81 / viktor.krasevec@siol.net
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SOUTH AFRICA

SOUTH KOREA

SRI LANKA

SWEDEN

SWITZERLAND

THAILAND

TUNISIA

Krishnamurti Learning Centre of South Africa
Mrs Sharon Levy

30A Tullyallen Road, Rondebosch, Cape Town 7700
+27 (0)21 689 6715

+27 (0)825624189 / E-mail: sharonlevy@telkomsa.net
Krishnamurti Committee Korea

Prof. Young Ho Kim, Department of Philosophy
Inha University, 253 Yonghyun-Dong

Nam-Ku, Inchon 402-751

+82 (0)16 9551 6002 / yohokim@hotmail.com
www.ikck.org

Krishnamurti Centre Sri Lanka

Ravi Palihawadna, No 310 High Level Road
Colombo 06

ravi.paliha@gmail.com

Krishnamurti Centre of Sweden

Sten Frodin, Rymdvagen 1, SE-175 60 Jarfalla
+46 (0)8511 77834
krishnamurtistockholm@telia.com
www.abc.se/~-m43728

Gisele Balleys

7A Chemin Floraire, CH1225 Chene-Bourg/
Geneva

+41 (0)22 349 66 74 / giseleballeys@hotmail.com
Krishnamurti Forum Zurich

Martin Mattli, Zelglistrasse 34

CH8634, Hombrechtikon

+41 (0)55 244 2331 / k-forum@krishnamurti.ch
www.krishnamurti.ch

The Anveekshana

P O Box 5, Tunglung Post Office, T.Patong A.
Hadyai, Songkhla, 90230

+66 (0) 81 328 7132 / questfoundation@gmail.com
www.streamgarden.org

Association Culturelle Krishnamurti de Tunisie
Exploitation Habib Belhaouane B.P 10

Somaa km 12 route de Beni Khaled

8023 Nabeul

+216 96 034 011 / belhaouanehabib@yahoo.fr
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TURKEY Krishnamurti Committee Turkey
Barbaras Blvd. No: 18/5, Balmumcu, Istanbul
+90 (0)212 274 33 38 / kinfo@fuarplus.com
VENEZUELA Centro Informacion Krishnamurti
Marco Bonilla, Calle Roraima
Quinta Zeiba #72 Entra Avda., Rio de Janeiro y
Avda Araure., Chuao, Caracas 1060
+58 (0)212 991 8627 / kvenezuela@hotmail.com

For a complete list of UK and Worldwide Information Centres please visit:

www.kfoundation.org
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UK

INDIA

USA

THE KRISHNAMURTI SCHOOLS

Brockwood Park School

Bramdean, Hampshire SO24 0LQ
admin@brockwood.org.uk
www.brockwood.org.uk

(International Boarding School, ages 14 to 19)

Rishi Valley Education Centre

Rishi Valley Post, Chittoor District

517 352, A.P / office@rishivalley.org
(Boarding school, ages 9 to 18)

Rajghat Education Centre

Rajghat Fort, Varanasi

221001, U.P. / rbskfi@gmail.com

(Ages 7 to 18 & 19 to 21)

The School — KFI

Damodar Gardens, Besant Avenue, Adyar
Chennai 600 020 / theschool.kfi.chennai@gmail.com
(Day school, ages 4 to 18)

The Valley School

‘Haridvanam’, Thatguni

Bangalore 560 062 / office@thevalleyschool.info
(Day and Boarding, ages 6 to 18)
Bal-Anand

Akash-Deep, 28 Dongersi Road, Malabar
Bombay 400 006

(An after-school centre for young children)
Sahyadri School

Amresh Kumar Tiwai Hill, Rajgurunagar
District, Pune 410513, Maharashtra
sahyadrischool@gmail.com

(Boarding school, age 9 onwards)

The Oak Grove School

220 West Lomita Avenue

Ojai, CA 93023
info@oakgroveschool.com
(Day School, ages 3 1/2 to 19,
Boarding school, ages 10 to 19)
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THE KRISHNAMURTI FOUNDATIONS

UK

INDIA

LATIN AMERICA

USA

Krishnamurti Foundation Trust
Brockwood Park, Bramdean, Hampshire
$024 0LQ UK

+44 (0)1962 771 525
info@kfoundation.org
www.kfoundation.org

Krishnamurti Foundation India
Vasanta Vihar, 64/5 Greenways Road
Chennai 600 028, India

+91 44 2493 7803
info@kfionline.org
www.kfionline.org

Fundacion Krishnamurti Latinoamericana
Calle San Isidre 3, Javea

Alicante 03730, Spain

+34 96 646 0530

tkl@tkla.org

www.fkla.org

Krishnamurti Foundation of America
PO Box 1560, Ojai CA

93024-1560 USA

+1 805 646 2726

kfa@kfa.org

www.kfa.org

Krishnamurti Foundation Trust - Bulletin 95 - December 2014
Copyright © 2014 Krishnamurti Foundation Trust Ltd

Registered Charity No. 312865

28



WE CAN ALL HELP

Each year the Krishnamurti Foundation Trust releases new videos and
audios containing previously unpublished talks and discussions by
Krishnamurti; it assists with the translation of this same material into
more than 30 languages; it visits books fairs throughout the world to
meet publishers and arrange for new Krishnamurti titles to be printed;
and it continues its programme of preservation and dissemination of
the teachings with a state-of-the-art archives and a growing online
presence. You can support us in this important work by making a
donation, however small, or with a legacy.

This can be done online at:
www.kfoundation.org/donation.php

or contact the Administrator of the Foundation:
Jerome Blanche

Krishnamurti Foundation Trust

Brockwood Park, Bramdean

Hampshire, SO24 0LQ, UK

Email: administrator@kfoundation.org

Tel: +44 (0) 1962 771525
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